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Many sincere people understand the Holy Spirit to be some sort of electrical current hooked up to the throne of God or a celestial internet seeking to provide some impersonal phone line for God to communicate with us. Yes, the Holy Spirit is certainly a great “channel” of communication! The overwhelming Bible evidence, however, suggests that this channel is a Person who is a Personal member of the One true Godhead.

 


For those of us who are not very mechanically inclined, written directions have not proven to be as helpful as the personal guidance and encouragement of another person who really knows mechanics.

 


I recall the days of my childhood and the passion that my brother Ivan and I had for model planes and ships. Every chance we had, we would haunt hobby shops looking for the latest scale-model replicas of the great military aircraft and naval vessels of the day. I dearly loved putting them together. There was, however, one problem: I had a very shaky hand and not a lot of mechanical skill. My brother, however, was blessed with a very steady hand and wonderful mechanical insight.

 


When I simply went by the printed directions alone, I did not make much progress. To be perfectly honest with you, I usually botched up the job quite badly. When, however, Ivan was with me giving guidance, encouragement and an occasional steady hand on the trickiest jobs, I was able to produce some rather lovely models.

 


The biblical evidence strongly suggests that the Holy Spirit is a profoundly, sensitive, helpful and powerful personal Presence to guide and direct. Only His business is molding us into wonderful models of transforming grace.

 

THE PERSONHOOD OF THE HOLY SPIRIT

 


The testimony of the Scripture on the nature of the Holy Spirit, is not as rich as it is for the full deity of Christ. The evidence, however, is nonetheless quite suggestive (at the very least), if not downright persuasive. Let us examine a few significant Bible texts. 

 

Acts 5

In Acts 5 we find the most arresting evidence of the personhood of the Holy Spirit. The first part of this chapter deals with the tragic case of Ananias and his wife Sapphira. These early Christians had made a vow to God to donate the full proceeds from a sale of their property to the needs of the struggling church. The story turns on the fact that they secretly “kept back part of the proceeds” for themselves. When they came in to lay the reduced offering at the feet of the apostles, they were summarily struck dead.

 


Carefully note Peter’s telling explanation for their summary execution by the signal power of God: “But Peter said, `Ananias, why has Satan filled your heart to lie to the Holy Spirit and keep back part of the price of the land for yourself? . . . Why have you conceived this thing in your heart? You have not lied to men but to God’” (vs. 3 and 4).

 


Let’s reflect a moment on the implications of this rather straightforward report.

 


First of all, Peter is saying that the Holy Spirit could be lied to. It is quite apparent that only a “person” can be lied to. One cannot lie to an inanimate thing, only to self-conscious beings with the ability to personally communicate and relate responsively to other persons. I can lie to my computer all day and it will not affect the computer one whit in the way that it would the reader if I proceeded to tell you a proverbial “pack of lies.” Only personal, relational beings who are capable of meaningful communication can be lied to in ways that have moral consequences.

 


Second, Peter not only reports to Ananias that he had lied to the “Holy Spirit,” but then goes on to give the further explanation that he had “not lied to men but to God” (v.4). The evident implication is that the Holy Spirit is God! I ask the reader, is there any other conclusion that we can come to?

 

Ephesians 4:30
 


A very similar type of evidence for the personality of the Holy Spirit is found in Ephesians 4:30: Paul admonishes his readers to “not grieve the Holy Spirit of God, by whom you were sealed for the day of redemption.” I simply ask the reader, can you grieve an “it” or a “thing?” Of course not!! Only persons can be grieved. Grieving here means to bring to the point of deep regret or disappointment. This is a sensation that can only be experienced by personal beings with senses, feelings and caring propensities. Inanimate or impersonal things do not have the ability to be “grieved.”

 

Matthew 12:31, 32
 


These well-known verses clearly speak of blaspheming the Holy Spirit. Now it is very clear that only God can be blasphemed. Any Bible-believing Christian is very clear that if blasphemy is directed either at the Father or the Son it is directed at a divine person. Why then should it be any different with the Holy Spirit? Clearly blasphemy is a very personal sort of insult---directed at God. Not only are these verses pointed evidence for the personhood of the Spirit, they also provide compelling evidence for the deity of the Spirit. As noted above, only God can be blasphemed and thus it is easy to conclude that the Spirit is a personal God, not some impersonal force.

 

I Corinthians 12
 


One of the truly striking aspects of the New Testament’s description of the workings of the Holy Spirit is the way that the Spirit of God is described as having a “will,” or the ability to make choices. This is quite apparent in Paul’s discussion of spiritual gifts found in 1 Cor. 12:11. In this verse the apostle declares that “the Spirit works all these things (His gifts), distributing to each one individually as He wills.”

 


Now I do believe that all will readily recognize that machines (such as computers and calculators) do not have wills. They are simply impersonal, passive instruments under the control of rational, self-conscious personal beings. The spiritual gifts are the ministering talents which the Holy Spirit distributes to each person in the body of Christ. He, however, carries out this distribution through the exercise of a will---as He chooses! The ability to will is one of the most profound traits of personal beings.

 

Romans 8

 


A further, closely related description of the Holy Spirit is given by Paul in Romans 8:14-16 and 26. First of all, in verses 14--16 the Spirit is described as leading (vs.14) the sons of God and bearing “witness with our spirit that we are children of God” (vs.16). Both leading and bearing “witness” are actions with intensely personal overtones. Verse 26, however, is possibly the most powerful evidence of the personality of the Spirit in the Letter to the Romans: “Likewise the Spirit also helps in our weaknesses. For we do not know what we should pray for as we ought, but the Spirit Himself makes intercession for us with groanings which cannot be uttered.”

 


The whole phenomenon of “intercession” implies willing, active intervention between two personal beings. Furthermore, the fact that the “intercession” is accompanied with “groanings” which cannot be “uttered” strongly suggests an emotional element in the intercessions of the Spirit which is also typical of personal beings, not impersonal electronic technology. 

 

I Corinthians 2: 10, 11

 


This passage presents one of the most important evidences of the personal deity of the Spirit. Note carefully its language: Following the well-known verse which says “Eye has not seen, nor ear heard, Nor have entered into the heart of man The things which God has prepared for those who love Him” (vs.9), Paul assures his readers that they may have a knowledge of the “things which God has prepared for those who love Him” (v.9). And how is such knowledge possible? “God has revealed them to us through His Spirit” (vs.10). 

 


And how is it that the Spirit is privy to such much sought after knowledge of God? Answer: “the Spirit searches all things, yes, the deep things of God (vs.10). For what man knows the things of a man except the spirit of the man which is in him? Even so no one knows the things of God except the Spirit of God” (vs.11).

 


What is it that Paul is saying in these verses? First of all it must be pointed out that the Spirit is here described as having the ability to “search” out “the deep things of God” and to “know the things of God.” While it is true that our personal computers have “search” capabilities, this is not some sort of a “word search” that Paul is describing; it is rather an intensely personal searching out of “the deep things of God.” This strongly suggests an intimate, personal communion between the Spirit and God the Father. And what is the result of such a deep search into the things of God? It is most certainly a deep knowledge of “the things of God.”

 


Furthermore, what this passage seems to be saying is this: if you want to know the “things of a man,” you cannot gain such knowledge unless (“except”) you possess in you “the spirit of the man.” To put it quite simply: to really know a man, you must be a man---”it takes one to know one!!”

 


This, however, is not only true on the human to human level, but it is also true on the God level: “Even so no one knows the things of God except the Spirit of God” (vs.11). Once more, it takes a divine person to truly know what is in the mind and heart of another divine being. As on the human level, so it is on the Divine--it takes One to know One!!!

 


Paul appropriately concludes by saying that what we have received from the Spirit is “not the spirit of the world” (man, the creature), “but the Spirit who is from God, that we might know the things that have been freely given to us by God” (vs.12). If you really want to know the things of God, you must connect with a personal God (the Spirit) who only can know the “things” of God.

 


I know that it is hard for me to comprehend what goes on in the minds of many of my students who come from cultural and language backgrounds which differ from my own. It has, however, often proven helpful to get insights from persons who have bridged these cultural chasms and can help me know the “mind” of those I long to better understand. Thus it is with the work of the Spirit---He knows the mind of God because He is a personal and divine being capable of communicating to us the mind of God.

 


Ellen White has given us some very straight-forward, concise explanatory comments on 1 Cor. 2:11 and Romans 8:16: “The Holy Spirit has a personality, else He could not bear witness to our spirits and with our spirits that we are the children of God (comment on Romans 8:16). He must also be a divine person, else He could not search out the secrets which lie hidden in the mind of God” (and then 1 Cor. 2:11 is cited; Evangelism 617).

 


When these Bible verses are placed along-side of Acts 5 and Eph. 4:30, they form a powerful testimony to both the personality and deity of the Spirit.

 

John 14-16

 


These chapters, which usher in John’s narration of the final scenes of our Lord’s earthly ministry, are filled with wonderful and comforting words of counsel. One of the great themes of Jesus’ counsels to His disciples is the Holy Spirit.

 


Jesus is saying to them that the time of trial and departure is near at hand, but please do not let “your heart be troubled” (14:1). And One of the great consolations which would issue forth out of the trying scenes ahead would be the sending of the Holy Spirit: “And I will pray the Father, and He will give you another Helper (“Comforter” in KJV), that He may abide with you forever (vs.16)---the Spirit of truth, whom the world cannot receive, because it neither sees Him nor knows Him; but you know Him, for He dwells with you and will be in you (v.17). I will not leave you orphans; I will come to you” (v.18).

 


As Jesus continues His wonderful words of counsel, the gift of the Holy Spirit continues to be a theme which permeates not only chapter 14, but also chapters 15 and 16: In 14: 26 Jesus says “But the Helper (Comforter), the Holy Spirit, Whom the Father will send in My name, He (Gk. ekeinos, literally “that one,” or He in the masculine gender) will teach you all things, and bring to your remembrance all things that I said to you.” In 15:26 are found very similar words: “But when the Helper comes, whom I shall send to you from the Father, the Spirit of truth who proceeds from the Father, He (again the Gk. ekeinos in the masculine gender) will testify of Me.”

 


It is, however, in Chapter 16 that this wonderful discourse, so filled with the promises of the coming of the Spirit and His work, comes to its climax. In verses seven through seventeen come some of the most hopeful and helpful words which Jesus would ever speak:

 


“Nevertheless I tell you the truth. It is to your advantage that I go away; for if I do not go away, the Helper will not come to you; but if I depart, I will send Him to you (vs.7). And when He has come, He will convict the world of sin, and of righteousness, and of judgment (vs.8): of sin, because they do not believe in Me (vs.9); of righteousness, because I go to My Father and you see Me no more (vs.10); of judgment, because the ruler of this world is judged (vs.11). I still have many things to say to you, but you cannot bear them now (vs.12). However, when He (Gk. ekeinos, masculine gender) the Spirit of truth, has come, He will guide you into all truth; for He will not speak on His own authority, but whatever He hears He will speak; and He will tell you things to come (vs.13). He (Gk. ekeinos, again in the masculine gender) will glorify Me, for He will take of what is Mine and declare it to you (vs.14). All things that the Father has are Mine. Therefore I said that He will take of Mine and declare it to you (vs.15).”

 


What is truly remarkable about these great verses are the many straight-forward evidences for the personality of the Spirit.

 


First of all it should be observed that while the word “Spirit” (Gk. pneuma) is in the neuter gender in Greek, the personal pronoun ekeinos (“that one,” or “He,” clearly used to refer to the neuter Spirit) is in the masculine gender. It is this grammatical fact which has led the majority of translators to translate the other personal pronouns called for in these passages as “He” rather than “it” or “that one” (as the anti-trinitarian New World Translation of the Jehovah’s Witnesses has done).

 

Personal, Masculine Pronouns Used to Describe the Holy Spirit
 


What follows is a detailed listing of the personal, masculine pronouns used in John 14-16, once more high-lighting the masculine pronoun ekeinos:

 

“He may abide” (14:16), “whom” (14:17), “sees Him,” “knows Him,” “know Him,” “He dwells” (14:18), “whom the Father will send,” “He (ekeinos) will teach” (14:26), “the Helper comes, whom I shall send to you,” “He (ekeinos) will testify” (15:26), “I will send Him to you” (16:7), “when He has come He will convict” (16:8), “when He (ekeinos), the Spirit of truth, has come, He will guide you . . . He will not speak on His own authority, but whatever He hears He will speak; and He will tell” (16:13), “He (ekeinos) will glorify Me, for He will take” (16:14).

 


The neuter Spirit (pneuma) can certainly be interpreted to be impersonal, but the fact that the personal pronouns are masculine (especially ekeinos) and are used repeatedly, strongly indicates the personhood of the Spirit.

 


While the fact of the masculine gender of the Greek ekeinos is strong evidence for the personality of the Spirit, it is by no means the only evidence. There are other appealing evidences for the personality of the Spirit.

 

The Holy Spirit as Helper
 


The term “Helper” (also translated as counselor or comforter) “is a term commonly used to speak of a person who helps or gives comfort or counsel to another person or persons, but is used of the Holy Spirit in John’s Gospel (14:16, 26; 15: 26; 16:7)” (Grudem 232).

 


There are other activities which are ascribed to the Spirit which are highly personal or inter-personal: teaching (John 14:26), bearing witness (John 15:26; cf. Romans 8:16), convicting of sin, righteousness and judgment (John 16:8), guiding into truth, speaking, hearing, and telling (John 16:13), glorifying God, taking and telling (John 16:14). All such activities strongly suggest the evident personal and interactive nature of a divine Person, not a celestial thing.

 

The Holy Spirit in the Acts of the Apostles

 


Furthermore, not only do we have such personally interactive actions ascribed to the Spirit in the Gospel of John, but such activity is also quite evident in the Acts of the Apostles: forbidding or not allowing certain activities (Acts 16:6, 7), speaking (Acts 8:29; 13:2), evaluating and approving a particular course of action (Acts. 15:28). 

 

The Use of the Words “Power” and “Spirit”

 


Wayne Grudem has raised an interesting point about the manner in which a number of Bible verses employ the impersonal term “power” in association with the Holy Spirit. Carefully follow his argument: “If the Holy Spirit is understood simply to be the power of God, rather than a distinct person, then a number of passages would simply not make sense, because in them the Holy Spirit and his power or the power of God are both mentioned. For example, Luke 4:14, ‘And Jesus returned in the power of the Spirit into Galilee,’  would have to mean, ‘Jesus returned in the power of the power of God into Galilee.’ In Acts 10:38, ‘God anointed Jesus of Nazareth with the Holy Spirit and with power,’  would mean, ‘God anointed Jesus with the power of God and with power’  (see also Romans. 15:13; 1 Cor. 2:4).” (Grudem 232, 233).

 

2 Corinthians 13:14

 


One final piece of evidence for the Spirit’s personality comes from 2 Cor. 13:14: “The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit be with you all. Amen.”

 


The first thing to note about this verse is that the Holy Spirit is here described as the third named being headed up by the God the Father and the Son. The vast majority of Bible-believing Christians agree that the Father and the Son are personal divine beings. Most certainly the “grace” which comes from Jesus Christ is only something that can have a personal origin. The “love of God” is obviously suggestive of the personality of the Father since love is the essence of any experience which is inter-personal and expressive of caring sentiments. The Holy Spirit is then mentioned in a most straight-forward way, strongly suggestive that He is a personal, coordinate divine being---the Third Person of the tri-personal Godhead.

 

A Coordinate Relationship
 


Wayne Grudem has expressed it this way: “When ‘the Holy Spirit’ is put in the same expression and on the same level as the other two persons, it is hard to avoid the conclusion that the Holy Spirit is also viewed as a person and of equal standing with the Father and the Son” (Grudem 230).

 


The way Paul here describes the Holy Spirit’s relationship to the Father and the Son is referred to by Grudem as “a coordinate relationship;” he goes on to explain that “since the Father and the Son are both persons, the coordinate expression strongly intimates that the Holy Spirit is a person also” (232).

 


2 Cor. 13:14 is not the only verse “where the Holy Spirit is put in a coordinate relationship with the Father and the Son” (232). Matt. 28:19, 1 Cor. 12:4--6, Eph. 4:4--6 and 1 Peter 1:2 all give evidence of this same type of “coordinate relationship with the Father and the Son.” These verses present very appealing evidence that the Spirit is not “just the `power’ or `force’ of God at work in the world” (232), but rather a distinct person of the Godhead.

 


The second thing to notice about the “coordinate relationship” of the Spirit with the Father and the Son (in 2 Cor. 13:14) is that the Holy Spirit is described as one who is associated with “communion” (NKJV), or “fellowship” (NIV). This word, which is directly descriptive of the workings of the Spirit, strongly suggests inter-personal communications between relational beings---that is, personal beings, whether they be human, angelic or divine.

 


Not only does this passage evidence the personality of the Spirit, but it also suggests the profound unity or oneness that is inherent in the doctrine of the Trinity. Here are three divine beings lined up together in such a way as to point to their oneness of purpose in the impartation of grace and love to the people of God through their deep fellowship with one another and the redeemed.

 


Furthermore, it seems to be an almost unconscious expression of the Spirit’s personality for Paul to conclude his second letter to the Corinthians with a farewell greeting which simply links the work of the Father, the Son and the Spirit together as a fully united personal “force” for the redemption of lost humanity. This verse is a very appropriate transitional passage to further Biblical evidence for the full deity of the Spirit and profound unity found within the Godhead.

 

THE FULL DEITY OF THE HOLY SPIRIT
 


Earlier we suggested that Acts 5 provides persuasive evidence for the deity of the Spirit. Peter said to Ananias that he had lied to the Holy Spirit (vs.3) and then proceeds to say that “You have not lied to men but to God” (vs.4), strongly implying that Ananias had more directly lied to God the Holy Spirit, not to God the Father or God the Son.

 


Furthermore, the passages that speak of a strong coordinate relationship between the Father, the Son and the Spirit not only suggest the personality of the Spirit, but also the deity of the Spirit (Matt. 28:19, 2 Cor. 13, 14, 1 Cor. 12:4--6, Eph. 4:4--6 and so forth). In other words, these passages “assume significance for the doctrine of the Holy Spirit, because they show that the Holy Spirit is classified on an equal level with the Father and the Son” as a divine person (Grudem 237). To suggest that the Holy Spirit is a created being or impersonal force would appear entirely inappropriate when the Holy Spirit is repeatedly placed in such an equally coordinate position with the Father and the Son. There is, however, further Bible evidence for the full deity of the Spirit.

 


Psalms 139:7,8 says “Where can I go from your Spirit? Or where can I flee from your presence (vs.7)? If I ascend into heaven, you are there; If I make my bed in hell, behold, You are there” (vs.8). Once again, this is a passage addressed to the LORD (YHWH) and the Psalmist attributes to God’s Spirit the uniquely divine characteristic of omnipresence--something not characteristic of created powers or beings.

 


Once again, Grudem is very helpful: “It seems that David is equating God’s Spirit with God’s presence. To go from God’s Spirit is to go from his presence, but if there is nowhere that David can flee from God’s Spirit, then he knows that wherever he goes he will say, `You (LORD) are there’” (Grudem 237).

 


Along the same lines, 1 Cor. 2:10, 11 attributes another unique characteristic of deity to the Holy Spirit--omniscience: “For the Spirit searches all things, yes, the deep things of God (vs.10). For what man knows the things of a man except the spirit of the man which is in him? Even so no one knows the things of God except the Spirit of God” (vs.11). Does not the ability to search “the deep things of God” and to “know . . . the things of God” strongly imply omniscience?

 


Another striking evidence of the Spirit’s deity is the way the Spirit is described as the Author of the “New Birth.” Yet the work of giving new spiritual life is an act that is unique to God: 1 John 3:9 speaks of being “born of God.” Thus the New Birth, authored by the Spirit, is also described as being wrought out by God---strongly implying the work of the New Birth is the work of a divine being.

 

The Oneness or Personal Tri-Unity of the Godhead

 


In chapter one, we have already suggested some important evidence for the profound Oneness of the Tri-personal Godhead. The use of the inherently plural word echad used by Moses in Deut. 6:4, the singular “name” which is used to describe the Father, Son and Holy Spirit in Matthew 28:19, and the plural “Let us make man in our image” of Genesis 1:26 are all powerfully suggestive of the deep unity manifest among the divine Persons of the Godhead. This language unmistakably has God speaking of Himself with plural references. What is interesting is the way this kind of evidence is found in other places in the Old Testament.

 


In addition to the “let us make man in our image” terminology of Genesis 1:26, there is similar, plural God language found in the following passages:

 


(1) Referring to the sin of Adam and Eve, “the LORD God said, `Behold the man has become like one of Us, to know good and evil” (Gen. 3:22). (2) In the story of the great sin of the people at the tower of Babel, God said, “Come, let Us go down and there confuse their language” (Gen. 11: 7). (3) Isaiah 6 records a remarkable vision in which the prophet saw “the Lord sitting on a throne, high and lifted up” (vs.1). During this spectacular vision Isaiah reports hearing “the voice of the Lord saying: `Whom shall I send, and who will go for Us?’” (vs. 8). While none of these instances is coercive, their cumulative force provides interesting evidence from the Old Testament for the plurality of persons within the Godhead.  

 

The God of Love
 


One last type of evidence arises from the following line of reasoning. In fact, I would suggest that it provides some of the most powerful evidence of the plural oneness within the Godhead.

 


The Biblical testimony given in chapters 1 to 3 strongly suggests that the God revealed in the Scriptures is manifest in three divine persons. Thus if they are all divine persons, there is the very real implication that they all must be profoundly one in their divine character, nature or substance. There is simply a deep sense of identity and oneness between persons (human and divine) when they share the same nature and character. The question is this: what is it about their divine nature which makes them “One”?

 

I John 4:8

 


“God is love.” Do we truly comprehend the depths of this inspired statement which is so disarming in its seeming simplicity? I would suggest that these three words have a profound contribution to make to our understanding of a God who has eternally pre-existed in something like trinitarian “Oneness.”

 


In the early stages of my more mature Christian experience I must confess that I was quite indifferent to the issues which have swirled around the subject of the Godhead. It was, however, when I began to more carefully reflect on the evidence presented in the first three chapters of this book that I began to sense that something deep and heavy is going on when the Bible defines ultimate reality.

 


The issue began to focus around the question of a God who shines forth from the pages of Scripture as one who is intensely personal and loving in nature. Then one day it began to penetrate my rather rationalistic attitude towards religion and Biblical theology that the God of heaven is primarily the God of loving grace, not abstract rationality.

 


That expression “God of loving grace” began to raise “amazing” thoughts in my mind about love as the essence of human existence. I clearly remember the day when my brother Phillip shared with me the gist of the following line of thought:

 


If God is truly, in His very essence the God of “love” (John 3:16 and I John 4:8), then the following implications need to be considered.

 


Could One who has existed from all eternity past and who made us in His loving image---could this God truly be called love if He ever existed as a solitary Being? Is not love, especially divine love, only possible if the One who made this universe was a plural Being who was exercising “love” within His divine plurality from all eternity past? Is not real, selfless love possible only if it proceeds from the kind of God who was and is and shall be a God of Love eternally? Is the Creator God, who is called love, in any way finally dependent upon His created beings to reveal and demonstrate His love? I think the answer is quite evident!!

 


Carefully note the articulate ways that both Bruce Metzger and Otto H. Christensen make this crucial point:

 


“The Unitarian professes to agree with the statement that ‘God is love.’ But these words, ‘God is love,’ have no real meaning unless God is at least two Persons. Love is something that one person has for another person. If God were a single person, then before the universe was made, he was not love. For, if love be of the essence of God, he must always love, and, being eternal, he must have possessed an eternal object of love. Furthermore, perfect love is possible only between equals. Just as a man cannot satisfy or realize his powers of love by loving the lower animals, so God cannot satisfy or realize his love by loving man or any creature. Being infinite, he must have eternally possessed an infinite object of his love, some alter ego, or, to use the language of traditional Christian theology, a consubstantial, co-eternal, and co-equal Son” (Metzger 83).

 


“(God’s) self-communion and association within Himself, wholly independent of the created universe, is impossible to an essence destitute of personality. Only the plural unity of the Trinity explains this, for there must be someone to be known. Likewise there must be someone to be loved. There was a time when the universe was not, and if God’s blessedness and perfection depended upon the universe, then there would have been a time when God was neither self-conscious [nor] blessed. Inspiration and reason both demand a triune God composed of Father, Son, and Holy Spirit” (Christensen 70).

 


Have we not discovered that the most profound of human unities are those of selfless love? Could we experience such profound loving unions if there was not a deeply united, plural God of infinite love who has defined the very essence of the universe and the existence of those creatures made more especially in His image? I think not. The very essence of living in love flows from the great Triune Godhead of loving grace!!!

 

Summation
 


We are not finished presenting the Bible evidence. But let me ask you this, dear reader: Is the evidence that has been presented in these first four chapters sufficient enough to make even the most noble of the Bereans inclined to some sort of tri-personal understanding of the Godhead?
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